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Immanuel Kant was a famous German philosopher. Kant is also considered to be
a central figure of the modern philosophy. He urged that human concepts and other
categories structure our view of the world and its laws which, according to him, is
reason, or the main source of morality. Today, Kant’s ideas continue to hold an
influential place in contemporary thought. This is especially true in major fields such
as ethics, metaphysics, epistemology, aesthetics and political philosophy.

Immanuel major work called Critique of the Pure Reason was published in 1781.
His main aim was to bring reason together with experience and also move beyond what
was thought as failures of traditional metaphysics and philosophy. Kant hoped to end
the age of great speculation where some objects outside the experience were seen to
support futile theories.

Immanuel was born on April 22, 1724, in Konigsberg, Prussia. He was the fourth
child of nine children. After learning Hebrew, he changed his first name from Emanuel
to Immanuel. Throughout his life, Kant never went more than 10 miles from
Konigsberg. His dad was a great German harness maker all the way from Memel.

Immanuel Kant grew up in Pietistic household which stressed extreme religious
devotion, humility, and a literal interpretation of the Bible. As a young man, he
received a stern education that basically preferred Latin and other religious instruction
over science and mathematics. Despite all this religious education, Kant was still
skeptical of religion later in life and was even an agnostic.

As a child, Immanuel showed great aptitude to learn. His school was the
Collegium Fredericianum before enrolling at the University of Konigsberg in 1740 at
only 16 years of age. While enrolled at the university, he studied philosophy under
Martin Knutzen, who was a rationalist.
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Martin was familiar with the great developments in the British philosophy and
also science. He also introduced Immanuel to the mathematical physics of the famous
Isaac Newton. Martin dissuaded the young Immanuel from idealism that was then
negatively his Critique of Pure Reason, Kant developed a theory called transcendental
idealism. This basically means that reality is strictly mental. He even produced some
arguments that were against the traditional idealism in the second part of his book. In
1746, his father passed away and this interrupted his studies for a while. He later
became private tutor in Konigsberg where he still continued his scholarly studies.

Immanuel Kant is popular for the great work in philosophy of ethics plus
metaphysics. He also made great contributions to many other disciplines. For example,
he made a very important astronomical discovery about nature of the Earth’s rotation.
This discovery won him a Berlin Academy prize in 1754,

In 1755, he published a book called General History of Nature and Theory of the
Heavens. In this book, he explained the Nebular hypothesis. In this hypothesis, he
attempted to explain that the entire solar system was formed from a very large cloud of
a gas, called a nebula. He also described the order of solar system and also deduced
that Milky Way was very huge disk of stars. When this was theorized, it formed a much
bigger spinning cloud of a gas. All these theories opened new horizons for the field of
astronomy.

In the early 1760s, Immanuel produced a number of very important books dealing
with philosophy. One of his works-The False Subtlety of the Four Syllogistic Figures-
was published in 1762 followed by two other works in the following year. In 1770, he
was made a Professor of Logic and Metaphysics at the University of Konigsberg. He
wrote his own inaugural dissertation as a defense of this appointment.

Much of Kant’s work reconciled most of the differences that existed between
empiricist and rationalist traditions of 18th century. Basically, he had a great impact on
the Roman and German idealist philosophers of the 19th century. His works was also
starting point for most of 20th century philosophers.

On religion, Kant believed that for the sake of morality, humans are justified to
believe in God. This was even though they could not know God’s presence empirically.
Kant’s influence has also extended to social, behavioral, and physical sciences.

He also lectured anthropology for more than 25 years. In 1797, his lectures on
anthropology were later published for the very first time in German.

Kant’s understanding of moral freedom and of moral principles has been central
to discussions of morality from his time forward. His moral philosophy is a philosophy
of freedom. Without human freedom, thought Kant, moral appraisal and moral
responsibility would be impossible. Kant believes that if a person could not act
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otherwise, then his or her act can have no moral worth. Further, he believes that every
human being is endowed with a conscience that makes him or her aware that the moral
law has authority over them. Kant calls this a “fact of reason,” and he regards it as the
basis for a belief in human freedom. However, Kant also believes that the entire natural
world is subject to a strict Newtonian principle of causality, implying that all of our
physical actions are caused by prior events, not by our free wills. How, then, can
freedom and morality be possible?

In simplified terms, Kant’s answer to this problem is that although humans are
subject to causality in the phenomenal realm, we are free in the noumenal realm. To
make sense of this answer, it is necessary to understand Kant’s distinction between
theoretical and practical reason. The Critique of Pure Reason gives an account of
theoretical reason and its limits. Theoretical reason can understand the natural world
through the categories of the understanding. Practical reason addresses questions of
how the world ought to be and tells us our duty. It also leads humans to a concept of
an ideal world, which it becomes our aim to create. However, the proper functioning
of practical reason requires the existence of certain conditions, such as God,
immortality of the soul, and, most importantly, free will. Because none of these is
contained within the categories of the understanding, theoretical reason can know
nothing about them. However, argues Kant, because theoretical reason is also incapable
of disproving their existence, we are justified in accepting their existence practically.
As he puts it in the preface to the second edition of the Critique of Pure Reason, Kant
“had to deny knowledge in order to make room for faith.”

According to Kant, ethics, like metaphysics, is a priori, meaning that our moral
duty is determined independently of empirical considerations. Kant’s ethics can
therefore be contrasted with ethical views such as utilitarianism that hold that the
morality of acts is derived from their consequences. In the Groundwork of the
Metaphysics of Morals, Kant outlines his fundamental ethical principle, which he calls
the “categorical imperative.” The moral principle is “imperative” because it
commands, and it is ‘“‘categorical” because it does so unconditionally, that is,
irrespective of the particular inclinations and circumstances of the actor. This moral
principle is given by reason and states that we may act only in such a way that the
maxim of our action, i.e. the principle governing our action, could be willed as
universal law. For example, one is forbidden to act on the maxim “lie whenever it
provides an advantage” because such a maxim would destroy trust among humans, and
with it the possibility of gaining any advantage from lying. Those who act on non-
universalizable maxims are caught in a kind of practical contradiction. In another
formulation of the categorical imperative, Kant specifies that we must always respect
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humanity in ourselves and others by treating humans always as ends in themselves, and
never merely as a means.

Freedom, for Kant, is thus not the “freedom” to follow one’s inclinations. Instead,
freedom implies morality, and morality implies freedom. To act on one’s inclinations
or desires, even if one desires the morally correct act, is to be determined by the causal
forces of nature, and therefore to be unfree or “heteronomous.” To act morally is to act
“autonomously,” meaning to act according to the law that one gives oneself. It is not
sufficient only to perform the acts required by morality; it is also necessary to act
intentionally in accord with one’s moral duty.

List of Used Literature.

1. Canmpxap, M. OpHuMm U3 (PaKTOpPOB  UYUCTOTHI  Cepaua  SBIAETCS
OyTyBat. MeacoyHapoonvlll HCYPHAL UHHOBAYUL 68 UHIHCEHEPHBIX UCCIe008AHUAX U
mexnoaozusx , 98-101.

2. MYPAJIOB, C. A. COHUAJIBHO-OUJIOCODPCKHUE  B3IJIA/IbI
OAPUIYIAJIUHA ATTOPA. MOJIONOH YVYEHBIH  Yupeoumenu: OOO"
Hzoamenvcmeo Monoooii yuenoni”, (51), 529-531.

3. Mypanos, C. A., & ku3u Kacumona, ®@. ®. (2022, December). DUTTOCODU
JIM3AMHA: OCOBEHHOCTU U CYUIHOCTS. In INTERNATIONAL
CONFERENCE: PROBLEMS AND SCIENTIFIC SOLUTIONS. (Vol. 1, No. 7, pp. 51-
59).

4. Canxap, M. (2020). Barsiasi dapuaynauaa  AtTapa Ha
obITHE. Mesicoynapoonwlil HcypHan npuxkiaonsix uccieoosanutl. MDKAP, 6(6), 34-36.

5. Mypogos, C. A. (2009). 61 Cuno, Atrop Ba HaBomuit acapnapuna kyuuiap
tumcond. Umom an-byxopuii caboknapuy», Mavnasuti-mavpughuil, urmuii-aoaduil
aorcypuan. Towrenm, 273-276.

6. Mypanos, C. A. CoBpeMeHHbIE METO/IbI PriI0cOdUU U UX 3HAYCHUE B PA3BUTUHU
MBIIIJICHUS YeJIOBeKa. AkmyanvHbvle ucciedosanus, Sl.

7. Murodov, S. A. (2022, November). Relationship between the universe and man
in the works of Fariduddin Attor. In INTERNATIONAL CONFERENCE: PROBLEMS
AND SCIENTIFIC SOLUTIONS. (Vol. 1, No. 6, pp. 35-41).

8. Karimov, B. K. (2022). HARMONY OF MIND AND SPIRIT. THE ROLE OF
SCIENCE AND INNOVATION IN THE MODERN WORLD, 1(2), 56-61.

9. Kapumos, b. (2011). T'apMoHuzamusi B3aMMOOTHOIIEHUH TOCYIapPCTBA,
oOIecTBa ¥ 4YENOBEKa KaK OCHOBa CIPABEIJIMBOIO OOIIECTBA. ITOCTAaHOBKA
Bonpoca. Fugarolik jamiyati. I pasxxcoanckoe obwecmso, 8(1), 71-73.

10. Mup3sakynos, b. T. (2015). JluniomaTudeckre U TOProBbie CBsI3M byxaphl ¢
Poccueit XVI-XVIII BB. Monoooti yuénwiii, 20, 548.

11. Mupsakynos, b. T. (1994). Pabouas kooneparus ¥Y30ekucrtana B 20-e-Havaie
30-x rT.

591


http://sjifactor.com/passport.php?id=22323
https://t.me/openidea_uz

Innovative Development in Educational Activities ISSN: 2181-3523 VOLUME 2| ISSUE 7 | 2023

Scientific Journal Impact Factor (SJIF): 5.938 http://sjifactor.com/passport.php?id=22323

12. Cynronosa, JI. C. (2022). MECTO MHXXEHEPHOH IIEJATOT'MKU B
[MOAI'OTOBKE bYAYHINX HMHXEHEPOB. YOUTH, SCIENCE, EDUCATION:
TOPICAL ISSUES, ACHIEVEMENTS AND INNOVATIONS, 1(6), 29-34.

13. Sultanova, L. (2021). The historical roots of spiritual education of
youth. ACADEMICIA: An International Multidisciplinary Research Journal, 11(3),
461-463.

14.  Aminovna, B. G. (2021). The role of social system and political ideas in
achieving human prosperity. Thematics Journal of Education, 6(November).

15. AwmwuHOBHa, b.I'. (2022). SHAYEHUE BHYTPEHHUX nu
MEXIYHAPOJ/IHBIX [IYTEU CBs3U HEHTPAJIBHOA3NATCKUX
KOPOJIEBCTB B PA3BUTUUN TOPI'OBJIU. Web of Scientist: MeacoynapooHuviil
Hayunwlil uccieoosamensckutl sxcypran , 3 (10), 12:00-12:05.

16. Temwupos, III. T., & Azumos, A. A. (2016). DKOHOMUYECKHUIA U KyJIbTYypPHBIN
pocT HaponoB IeHTpaibHOM a3zuu B IX-X Bekax. In Mumeepayus cospemennwvix
Hayunvix ucciedosanuii 6 pazeumue oowecmea (pp. 104-105).

17. Jahongir, S. (2020). Philosophical views of Umar life. Academicia. An
International Multidisciplinary Research Journal.—India, 10(4), 360-364.

18. Shodiev, J. J. (2020). Interpretation of moral facts in the opinions of Umar
Khayyam. International engineering journal for research & development.-India, 5(3),
143-148.

19. IIlomumes, XK. XK. Interpretation of the image of may in the ruba of Umar
Khayyam. Monografia pokonferencyjna science, research, development, 33, 2020-30.

20. Iomumer, XK. XK. (2020). Ymap Xaiiém dancaduii Kapanuiapuaa HHCOH
TaKIMpH Ba JpKUH Hpoja Macanacu. Hamawnean oasenam yuusepcumemu Himuil
axbopomuomacu, 2, 197-204.

21. Illommer, XK. XK. (2020). VYmap XaliéMHUHT acocuii acapjapu Ba
pyOOMIIapUHUHAT TY3WIHMIIH, Ma3MyHW Ba Ttaxawid. Miw Capuawmanapu.-
Ypeanu, 10, 44-47.

22. Ilomumer, XK. XK. (2020). Ymap Xaiiém pyOOUHJIApUHUHT TaJIKUH Ba
taBcuu. Hamanean oasnam ynueepcumemu Mimuii axbopomuomacu, 9, 206-210.

23. Ilommes, XK. XK. (2020). VYmap XailéMHUHT MKTUMOUM-AXIOKUI
Kapauuapu. @ancaga éa xykyx.—Towxenm, 3, 107-110.

24. Shodiev, J. (2021). The problem of knowledge in the philosophical views of
Umar Khayyam. Imam al-Bukhari IBS Journal, 2.

25. Illoxwmes, XK. (2022). ik yitroHUI qaBpuIa—KOMUI MHCOHHU MTAKIITAHTHPHIIT
BaTapOusutamiga tacaBByd TabaumoTuHHHT YpHH. Scientific Bullettin of NamSU-
Hayunwiti secmuux HamI'Y-NamDU ilmiy axborotnomasi—2022-yil_4-cown, 229.

26. Illommer, XK. K. MamnakatuMu3ga WHCOH KaJAPWHH FOKCATTHPUITHUHT
WKTUMoU-pancabuit Macananapu. Kapoy xabapnapu. Himuii-nazapuil, ycayoui
arcypHan. Maxcyc con (Mxcmumouit ¢hamnap).

27. Shodiev, J. J. (2020). INTERPRETATION AND DESCRIPTION OF UMAR
KHAYYAM RUBAYA. Scientific Bulletin of Namangan State University, 2(9), 206-
211.

592


http://sjifactor.com/passport.php?id=22323
https://t.me/openidea_uz

Innovative Development in Educational Activities ISSN: 2181-3523 VOLUME 2| ISSUE 7 | 2023

Scientific Journal Impact Factor (SJIF): 5.938 http://sjifactor.com/passport.php?id=22323

28. Jurakulovich, S. J. (2022). AGAINST IGNORANCE-FIGHTING WITH
ENLIGHTENMENT THE MAIN CRITERIA IN IMPROVING HUMAN
VALUE. Web of Scientist: International Scientific Research Journal, 3(10), 1160-
1164.

29. Jurakulovich, S. J. (2022). ATTITUDE TO HUMAN DIGNITY IN THE
PERIOD OF AMIR TEMUR AND TEMURIDS DYNASTY. Web of Scientist:
International Scientific Research Journal, 3(5), 43-47.

30. Shodiyev, J. (2021). JAMIYATDAGI MEHNAT MUNOSABATLARI
SHAROITIDA MA’NAVIY SALOHIYAT. JKypuan ucmopuu u oowecmsa, (2)

31. SHODIEV, J. (2021). SOCIO-POLITICAL LIFE AND THE
DEVELOPMENT OF SCIENCE IN THE PERIOD OF UMAR KHAYAM. [JEHTP
HAYVYHBIX ITYBJIMKALIAN (buxdu. uz), 1(1).

32. Shodiyev, J. (2021). O‘ZBEKISTONDA  UTIMOIY-SIYOSIY
KOMMUNIKATSIYA RIVOJLANISHIDA RAQAMLI TPANSFORMATSIYA
SIYOSATI. Academic research in educational sciences, 2(2), 409-416.

33. Shodiyev, J. J. (2020). U THE QUESTION OF HUMAN DESTINY AND
FREE IN THE PHILOSOPHICAL VIEWS OF OMAR KHAYYAM. Scientific and
Technical Journal of Namangan Institute of Engineering and Technology, 2(2), 197-
202.

34. Shodiev Jahongir Jurakulovich. Interpretation of moral facts in the opinions of
Umar Khayyam. International Engineering Journal For Research & Development
2020/4/16.

35. Jurakulovich, S. J. (2023). The role of the national idea in increase of human
values. Web of Scientist: International Scientific Research Journal, 3(10), 1160-1164.

36. Shodiyev Jahongir Jo‘raqulovich. Inson gadri va uning huquglari eng oliy
gadriyat: tarixiy-huqugiy meros. Ilm sarchashmalari/ Urganch — 3.2023. 19-21.

37. Azimov, A. A., & Avliyokulov, U. M. (2019). COLIMAJIBHO-
OCTETUYECKHUE B3I'JIAAbBI OITIOXW ABY ABAYJIJIIAX PYJAKMU. Theoretical
& Applied Science, (5), 560-562.

38. Asumos, A. A., & Temupos, III. T. (2016). ITonmutuueCkass U coruanbHas
KU3Hb B OyXapCKOM »3MHUpaTe BO B3TJAAaX axmana jaoHuma. In HMumeepayus
COBPEMEHHBIX HAYHHBIX Ucciedosanull 6 pazeumue oouecmea (Pp. 66-67).

39. Asumos, A. A., & yrmu Py3ues, A. I11. (2022, December). OCOBEHHOCTU
KHUT ABECTA. InINTERNATIONAL CONFERENCE: PROBLEMS AND
SCIENTIFIC SOLUTIONS. (Vol. 1, No. 7, pp. 37-42).

40. Azimov, A. A. (2022). PHILOSOPHICAL AND ETHICAL IDEAS OF THE
EARLY RENAISSANCE OF THE EAST IN CENTRAL ASIA AND THEIR
REFLECTION IN THE VIEWS OF ZAKARIA AR RAZI. INNOVATIVE
DEVELOPMENT IN THE GLOBAL SCIENCE, 1(7), 57-62.

41. AsumoB, A. A., & Temupon, 1. T. (2016). KVJIIbTYPHAA U
APXUTEKTYPHAS B3AUMOBJIUSIHMS BOCTOKA U BOCTOYHOU
EBPOIIBI C BYXAPOIL In Cospemennvie mendenyuu pazeumusi Hayku u
npouszeoocmea (pp. 33-34).

593


http://sjifactor.com/passport.php?id=22323
https://t.me/openidea_uz

Innovative Development in Educational Activities ISSN: 2181-3523 VOLUME 2| ISSUE 7 | 2023

Scientific Journal Impact Factor (SJIF): 5.938 http://sjifactor.com/passport.php?id=22323

42. Bafoev, F. M. (2020). O HEKOTOPLIX KOHTYPAX HOBOIO
MHWPOBOI'O [TOPAJIKA: SBOJIIOLA, I[TPOT'HO3BI,
I[TEPCITEKTHBBEIL. Theoretical & Applied Science, (12), 388-390.

43. badoes, ®., MupzaxomxkaeB, A., & Mupzae, A. (2018). Ilpuniun
HEACTUMOCTH 0€301acHOCTH: HEIPEPHIBHOCTD, I[EJIOCTHOCT,
YHUBEPCATBHOCTD. Fuqarolik jamiyati. I paxcoanckoe obwecmso, 15(1), 80-83.

44. depys, b. (2015). Cpennecpounsie npuopuretsl CILIA B LlenTpanbHoit Azuu:
OCHOBBI, CTUMYJIbI, KOPPEKTUBEL. [Jenmpanvhas Azus u Kaskas, 18(2), 27-37.

45. bagoes, ®. M. (2022, November). CTATUCTUUYECKUE JAHHBIE KAK
UHAUKATOP DOOEKTUBHOW PEAJIM3ALIIMU IEJIEM YCTOUYMBOI'O
PA3BUTHUA (LIYP). In INTERNATIONAL CONFERENCE: PROBLEMS AND
SCIENTIFIC SOLUTIONS. (Vol. 1, No. 6, pp. 42-50).

46. badoes, @. (2012). K BOITPOCY Ob 3BOJIIOIITMOHHOM ITPUHITUIIE
CTPOUTEJIbCTBA HOBOI'O OBIIECTBA B HE3ABUCHUMOM
Y3BEKUCTAHE. Fugarolik jamiyati. I pasxcoanckoe obuecmeo, 9(1), 54-55.

47. Bafoev, F. (2019). LIBERAL ISLAM IN THE CONTEMPORARY WORLD:
NEW LANDMARKS OF TRUMP’S ADMINISTRATION. Central Asia & the
Caucasus (14046091), 20(2).

48. badoes, @., MupzaxomkaeB, A., & Mupzaes, A. (2018). Ilpuniun
HEACTUMOCTHU 0€30TacHOCTH: HEIPEPHIBHOCTD, IIEJIOCTHOCT,
YHHUBEpCabHOCTh. Fugarolik jamiyati. I pasxcoanckoe obuecmso, 15(1), 80-83.

49. depys, b. (2015). Cpennecpounsie npuoputetsl CIIA B LlenTpansHoit A3uu:
OCHOBBI, CTUMYJIbI, KOPPEKTUBHL. [Jenmpanvhas Aszus u Kaskas, 18(2), 27-37.

50. Hlykypumraes, }J. (2022, December). CO3JAHUE BOEHHbIX
VYCTABHBIX TPYIIII EBPOIIEMCKOI'O TUIIA B BYXAPCKOM DMMPATE.
In INTERNATIONAL SCIENTIFIC AND PRACTICAL CONFERENCE" THE TIME
OF SCIENTIFIC PROGRESS" (Vol. 1, No. 4, pp. 42-51).

51. IHyxpumnaes, FO. A. (2006). byxopo amupnauruna KymuH Ba HapOuil win
(1756-1920 #mnnap). Tapux ¢aHmapyd HOM3OAM WIMHH JIpakaCHHU OJMII YYIYH
e3wiIrand auccepranus.- Tomkent, 2006.

52. Ilyxkpymnaes, FO. A. Apmust Byxapckoro smupara u BoeHHoe jeno (1756-1920
IT.). ABTOpedepaT KaHIUIaTCKOM quccepTaiuu 1o uctopuu.-TamkeHt, 2006.-26 c.; K
BOIPOCY O JMIUIOMAaTHUYECKHX CHOIIEHUsX Mexay Poccueir m byxapout uyepes
Openbypr B konue XVIll-nagane XIX BekoB. Oowecmeennvlie Hayku 8
Vsoexucmane.-1962, 7, 55-59.

53. AxwmemxanoB, M. M., & Hypmarosa, H. V. (2017). Ponp BocnuTanus
MOJIOJIS)KH B JIyX€ TOJCPAHTHOCTH B Tpoliecce riobanmusanuu. Monoooii yuenwtit, (7),
421-422.

54. Hypmarosa, H. V. (2017). [Ipumenenue MyJIbTUMEIUWHBIX TEXHOJIOTHH B
00pa30BaTENbHBIX YUPSIKIACHUSIX. Midicnapoonuil naykoeutl scypran Inmepuayxa, (6),
25-217.

55. Axmemxkanos, M. M., & Hypmaroga, H. V. (2016). Farabi-first philosopher in
his times. Monoooii yuenwui, (2), 943-944.

594


http://sjifactor.com/passport.php?id=22323
https://t.me/openidea_uz

Innovative Development in Educational Activities ISSN: 2181-3523 VOLUME 2| ISSUE 7 | 2023

Scientific Journal Impact Factor (SJIF): 5.938 http://sjifactor.com/passport.php?id=22323

56. 30UPOB, 0. X. HAVYYHOE HACJIEIME MAXJIYMU
AB3AMA. AKTYAJIBHBIE UCCJIIEJOBAHUA Yupeoumenu: OOO" Acenmcmeo
nepcnekmuenvix Hayunwix uccieoosanui”, (20), 29-32.

57. 3ompos, 3. X. (2022, December). JTYXOBHOE HACJIEAUE MAXJYMU
AB3AMA. InINTERNATIONAL SCIENTIFIC CONFERENCE™ INNOVATIVE
TRENDS IN SCIENCE, PRACTICE AND EDUCATION" (Vol. 1, No. 4, pp. 121-131).

58. Zoirov, E. H. (2021). Questions of ontology of nature in the teachings of
mahdumi azam. ACADEMICIA: An International Multidisciplinary Research
Journal, 11(5), 91-94.

59. 3ompos, O. X. (2022). OPUD PEBI'APUI-BTOPOI NP BYXOPO-U-
HIAPHU®. YOUTH, SCIENCE, EDUCATION: TOPICAL ISSUES, ACHIEVEMENTS
AND INNOVATIONS, 1(6), 35-43.

60. Khalilovich, Z. E., & Orifovich, D. G. (2020). ANALYSIS OF THE
TEACHINGS OF MAHDUMI AZAM AND CLASSIFICATION OF
PAMPHLETS. International Engineering  Journal For  Research &
Development, 5(4), 4-4.

61. Nigmatovna N. G., Erkinovna U. V. Pharaoh of the weavers of bahauddin
nagshband //Academicia: An International Multidisciplinary Research Journal. — 2020.
—T. 10. — Ne. 5. — C. 922-926.

62. Hampysoma, I'. (2005). Hakmbanaus TacaBBy(Ull TabIMMOTH Ba OapKaMoOI
WHCOH Tapousicu. Towkenm: “Dan, 233.

63. Nematovna, N. G. (2021, February). The essence of Abu Ali Ali Sina’s treatise
on birds and the influence of mystical ideas on its development. In Archive of
Conferences (Vol. 16, No. 1, pp. 19-23).

64. Hampysona, I'. H. (2021). Maxaymun Ab3am HakmGanmgust acocu Oyaran TypT
kainuma xycycuaa. Academic research in educational sciences, 2(3), 188-199.

65. Haspy3oga, I'. H. (2007). Hakmbanaus-kamonoT iynu. Towkenm: “Dan, 189.

595


http://sjifactor.com/passport.php?id=22323
https://t.me/openidea_uz

